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Celestial Beings, their faces calm or lit up by faint smiles of
rapture, seated on their lotus pedestals in attitudes of im-
perturbable serenity. On the other hand there are frightful
apparitions, decked with crowns and necklaces of human skulls,
dancing in convulsive frenzy on the prostrate forms of men or
animals. It is not surprising that the casual traveller to Tibet
takes these dreadful beings for demons more appalling than
those who people the hells of Signorelli, Fra Angelico or
Durer; but that view is far from the truth. Many of those
diabolical-looking figures are in essence identical with those
who look so gentle. The Tibetan divinities all haVe a variety of
aspects according to the functions that they are called upon to
fulfil, perhaps even more according to the state of mind of the
beholder. There are benign or peaceful, fascinating, fierce or
terrifying aspects. Thus to the saint and to the evildoer the
same Being will show himself in widely differing guise. To the
virtuous soul the Divine is necessarily glorious and comforting,
but to an evil conscience the same can be a cause of horror and
anguish. Indeed the lamas teach that the various states of
existence which men and animals attain to, such as the abode of
gods or the purgatories, are entirely subjective in character,
forming part, as they do, of the general body of illusions from
which the mind suffers so long as it has failed to attain Enlight-
enment. The illusory river which might appear to us in our
human state as the Thaihes, would seem to one of the gods like
a stream of water of long life; but to one of the damned the
same will be a spate of molten lava. The oak tree on its bank
is a Wishing-Tree from which gifts can be obtained at will by
the blessed spirits; but to him who is blinded by sin-nourishing
Ignorance, the same tree is a mass of lacerating thorns. To the
perfected Saint, who has attained Knowledge, there is neither
oak nor river, but only Emptiness; for he looks on the reality
which these and all other phenomena mask. This is the theory
behind the various forms of Tibetan divinities.

Such a method could equally well have been applied to a
Christian subject, had our minds chosen to work in this way.
For the benefit of the sheep and the goats respectively Christ
would then be portrayed under two outwardly contrasted
aspects, the one suggesting the countenance of the merciful
Redeemer and the other evoking the terrifying vision of per-
petual doom. This doctrine of the posthumous repartition of